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Each pamphlet has a different point of departure depending on the subject it covers, but all the 

authors plead for dialogical openness. Each of the pamphlets contains a rich source of information on a 

specific culture. I can recommend the ·pamphlets to anyone who is interested in the gospel-cuJ.ture 

dialogue. Because of the different backgrounds of the authors of the pamphlets, they make for very in­

teresting reading. Although some of the contributions presume some theological and ecumenical back­

ground, the pamphlets are neverthele8l! also accessible to a wider audience. 

McKay, S & Silman, J, 1995 - The F1rst Nations: A Canadian experience of the 

Gospel eulture encounter 

Geneva: wee Publishers. 53 pages. Price: Unknown 

Dria, I, 1995 - Romania: Orthodox Identity at a Crossroads of Europe 

Geneva: wee Publishers. 54 pages. Price: Unknown 

Reviewer: Rev P e Swanepoel 

The focus of the World Council of Churches' 1996 world conference on mission and evangelism was the 

question: 'How is the one gospel related to the many cultures of the world? '. These two pamphlets deals 

with that question, each from its own perspective. 

Pamphlet 2 deals with the question from the perspective of the so-called 'First Nations' of Canada, 

the aboriginal communities. The authors of this pamphlet, McKay and Silman, are both members of the 

aboriginal communities and ministers of the United ~urch of Canada. 

Their approach in dealing with the above questio~ is an interesting one. They tell the story of the 

mission to the aboriginals in Canada in the form of a conversation between them. By doing this they are 

being faithful to the oral tradition of their people. 

The story (of the history of mission in Canada) is a sad reflection· on the mistakes made by the 

Christian Church in its missionary endeavour. One of the mistakes that comes to the fore in the pamphlet 

is that 'Christianity' and 'civilization' were considered to be inseperable. 'The predominant ideology and 

theology seemed to be a complete fusion of Christianity, with the Anglo-European way of life'. (16) 

The authors recall the historical effort to take away the language, tradition and culture of the 

aboriginals in the effort to christianize them. But they also tell the story of the re-emerging of language, 

tradition and culture of the aboriginal people and of the very conscious effort to integrate their culture 

with the story of the gospel. They tell of the 'newness that Christianity brings' (48) to their traditional 

ways, and that newness is Jesus Christ! But then this is a Jesus who is not distorted by a 'Western civi­

lized' image, but a Jesus as the Bible reveals him and interpreted by the aboriginal culture for the 

aboriginal people. 
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The story of the 'First Nations' is the story of a people's struggle, 'because we could no longer 

tolerate living under paternalism, in which others spoke for us and refused to hear our stories'. It tells 

the story of people who longs for their own language, culture and tradition, and of their need to govern 

themselves. 

In 1986 the United Church of Canada issued ~ public apology for (amongst other things) imposing 

their civilization as a condition for accepting the gospel. One of the results of this public apology was 

the forming of the All Native Circle Conference (ANCC) in 1987. 

McKay states that 'In a sense, the ANCC is a form of apartheid in the church ... these moves 

toward self-government in the church are about separation, but in another way they are about survival'. 

(38) 

In Pamphlet 3 we get a different perspective from Ion Bria of the Romanian Orthodox Church on 

the question of the relationship between the one gospel and the many cultures of the world. He briefly 

sketches the history of the Romanian people and the Romanian Orthodox Church. One clearly gets the 

impression from this perspective of the very strong historical bond that exists between the people and the 

Orthodox Church in Romania. The history of the Romanian people and the Romanian Orthodox Church 

are intertwined, as Bria points out. 'By the end of the ninth century, the process of ethnic formation, 

with a specific language and religion, had been completed .... What is iI$ortant here is that the ethnic 

formation of the Romanian people took place simultaneously with the penetration of the gospel' (1, 2). 

Thus, for the Romanian Orthodox Church (which comprises 90% of the Romanian population), 

gospel culture and tradition are not to be separated from each other. Bria states that 'Culture is an 

integral part of faithfulness to a particular tradition; thus the nature of tradition is an essential part of the 

gospel-culture debate'. (37) It is therefore understandable that the decision to leave Romania within the 

'orbit of the Stalinist empire, Soviet imperialism and Marxist ideology' after the second World War had 

very serious implications for the church, its mission and culture. 'The Communist government obliged 

the Romanian Orthodox Church to limit its proclamation of the gospel to the Sunday worship service and 

reduced to a minimum its opportunity to act in solidarity with society at large'. (23) 

Bria pointedly states that 'In the clash between Marxist ideology and Romanian culture, values were 

supplanted by force. The church was turned into a museum, liturgy into a show, aesthetics into politics, 

philosophy into ideology'. 

Now that the Communist era has passed, the profile of the present culture remains undefined, but, 

according to Bria, at least three problem areas have already been identified: 

Young people seem to have lost their religious and moral bearings; 

there is a general lack of interest amount intellectuals in religious themes, and; 

there is no real desire to reconstruct society. 

Solving these problem areas is indeed a daunting challenge for the post-Communist Romanian Orthodox 

Church! 

What is the role of the Orthodoxy in a thoroughly secular society? Bria argues that the Orthodox 

Church cannot escape or flee from political realitY, but should rather get involved - politically as well 

as ecumenically - in order to help shape a new society. Both these pamphlets deal with historical mis­

takes of the past. In pamphlet 2 it is 'cultural genocide', and in pamphlet 3 it is religious repression. 

But they also deals with hope which cannot, and should not, be suppressed by the mistakes of the past! 
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The question: 'How is the one gospel related to the many cultures of the world?' is a relevant ques­

tion which needs to be asked by every church which is serious about its missionary and evangelistic task. 

These two pamphlets not only contribute, but also stimulate that debate and are therefore recommended. 

Kimathi, G 1994 - Your marriag~ and family 

Potchefstroom: Instituut vir Reformatoriese Studies, PU vir CHO. 110 pages. Price: 

R22.00 

Reviewer: Pastor Elijah Mahlangu 

In their publication of Grace Kimathi's book, Potchefstroom University has provided to African readers 

and keen observers of African issues a much awaited assessment and evaluation of the institution of mar­

riage and its important component, parenting. 

The uniqueness of Kimathi's book is clearly discerned from the first few pages. She has identified a 

very unusual sample and made it the subject of her research -- the Kenyan elite. She is the first to admit 

that her choice of this sample may not be a very popular one. Although she maintains that the elite are 

important in that they occupy positions of influence, are a credible source of information and set 

standards for the whole society, she also mentions a biblical concept (justification) by citing Jesus' 

parable of the lost sheep in Luke 15:4-6. This concept 'and the parable' is, however, quoted out of con­

text. The man referred to by Jesus in the parable leaves the ninety-nine sheep already safe and departs to 

search for the one which is lost. In Kimathi's sample, it is not only the elite which is lost but also the 

middle and lower classes. It would have been fascinating if Kimathi's choice of the sample could have 

been random because the family in Africa irrespective of social status is plagued by the same pressures. 

Kimathi should however be commended by identifying the need for an African approach on the sub­

ject of marriage and family: ' ... it can be safely concluded that there is a need for a book written from 

the point of view of an African Christian. Much of what has flooded our markets has come from the 

West and does not quite meet the need within our present cultural context ... ' (p 7). Due to the processes 

taking place today in sub-Saharan Africa, inter alia acculturation, urbanisation and Westernisation, 

Kimathi's need identification is crucial. It is however doubtful whether the purpose as stated has been 

adequately accomplished. What she has instead done is to provide the African viewpoint on an assort­

ment of issues such as the education of children, the position of the man and woman, childlessness, 

singleness, et cetera. Praises should however be sung to her for this part. But in her quest Kimathi lacks 

the models which will assist in an understanding of the Christian marriage and family in the African con­

text. It is also surprising that she gives very little credit to the African traditional view of life regarding 

marriage and the family. 

Kimathi hardly mentions the practice of lobola (dowry) which is a unique feature of the African 

marriage. Furthermore, does Kimathi's family refer to father, mother and child? Is that the African con­

ception of family? What about the extended African family? What about the fact that to an African child 
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